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Environment
Last New Year, we went for a beautiful walk in the countryside with Sage, 
our local Christian environmental group. It was a fantastic day and the 
local countryside was glorious. There is a timelessness about nature and, 
looking around, we could be forgiven for thinking that all is well with the 
earth—but the environment continues to be in our news and, sadly, the 
reports are not good ones. In the last couple of years, Pakistan, Cambodia, 
Thailand, Burma and Australia have all experienced terrible floods, which 
have wiped out farms and washed people out of their homes. The result 
has been death, disease and hunger, with poor prospects for the future. 
Other parts of the world, such as the Horn of Africa, have been hit by 
drought and famine. These are weather impacts that we would expect to 
see if our climate were warming up, and the impacts are felt most strongly 
in some of the poorest parts of the world. 

Climate change is not the only environmental problem that we face this 
century. In 2011, global human population possibly reached seven bil-
lion—five times what it was 100 years ago. We are seeing a huge decline 
in biodiversity, especially through the loss of tropical forest cover. Water 
scarcity is becoming an issue worldwide. The supply of oil and gas is not 
going to keep up with global demand and there are some controversial 
methods being used to reach more difficult sources. So the natural world 
is in a sorry state. How do we understand this as Christians and how 
should we respond?

In the next two weeks we are going to explore a biblical basis for 
valuing and caring for creation. In the first week we will consider the Old 
Testament; the second week will focus on the New Testament and our 
relationship with nature from a gospel perspective. Overall, we will see 
how the Bible provides a fresh approach to tackling a number of contem-
porary problems. We will also look at some practical issues in our own 
lives, and finally we shall explore the Christian message of hope. This is 
vital for us and also for many people in the wider community who have 
lost confidence in the future.

Quotations are taken from the New International Version of the Bible.
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18–24 February

1  A good creation

Genesis 1:1–25
The opening words of Genesis are majestic. The writer declares that 
God is before everything and that he created everything. Whatever the 
mechanism of creation, Genesis declares that it has its origins in a 
Creator God.

The word ‘good’ is used seven times in this chapter (seven being a 
symbol of perfection). God’s creation is good—every bit of it. At differ-
ent times in history, there have been debates over the goodness of the 
world. Some of the ancient Greek philosophers took a more negative 
view. Plato and some of his later followers, such as Plotinus, considered 
that goodness was only to be found in the higher spiritual realm. At 
different times in history, this thinking has led to a devaluing of our 
natural world, and, sadly, many Christians have absorbed it, wrongly 
believing it to be biblical Christian doctrine. Yet the biblical text chal-
lenges this view. The material world is made by God, and he saw it as 
good before humans were created. The value God places on each part of 
creation is shown by the careful way in which the different aspects of the 
cosmos and our own planet are described. Each part of creation there-
fore has value in its own right, and we should approach it with the view 
that it belongs to God and not ourselves. 

Sometimes, when people want to put forward reasons for looking 
after the environment better, they suggest human reasons for doing so. 
For example, they will say that there may be is a cure for cancer in the 
biodiversity of a tropical rainforest. Although this is very important, we 
also need to value nature for its own sake, because our Creator God 
declared creation to be good before humans existed. The goodness of 
creation therefore depends on the value placed on it by God and not its 
usefulness to humans. Our universe is finely tuned for life, and our 
planet has just the right conditions for life. Atheists sometimes use the 
‘multiverse’ theory to explain this: they suggest that there are an infinite 
number of universes and that we happen to live on the one where every-
thing is finely and exactly set up to support life. Faith in God seems 
more straightforward!
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2  Humans and nature

Genesis 1:26–30
As Genesis 1 draws to a close, we see the creation of humans as the last 
stage of God’s good creation. Here the attention turns to people—our 
food and our relationship with the rest of nature. Humans are com-
manded to be fruitful and fill the earth (v. 28). Does this sanction 
unlimited growth, or have we already fulfilled this commandment? 
Today our global food production depends heavily on nitrogen fer-
tilisers, which are produced through the use of increasingly scarce fossil 
fuels. Much food goes to waste in the West, and land is not in full 
production. In poorer countries, the problems are often those of distri-
bution and disruption through conflict. If we are to have a level of 
human population that can be sustained in the long term, we need to 
consider all these issues thoughtfully. 

The command to ‘subdue’ the earth (v. 28) has been highlighted by 
those seeking to challenge the positive concept of biblical stewardship. 
The Hebrew word (kabash) literally means to ‘tread down’, but it is 
usually used to describe ploughing. Placed together with a command to 
reproduce, it provides a picture of humans farming the land to produce 
food for a growing family. We need to place this teaching alongside our 
study of Genesis 1:1–25. There should be a balance between adapting 
ecosystems for our own use and safeguarding nature because we recog-
nise that it has value in its own right. How we can manage the balance 
of that relationship is explained as the biblical teaching on the environ-
ment unfolds.

The Hebrew word for ‘rule’ (radah) is a key concept in verse 28 
(NIV), but it is also controversial. The NRSV follows the King James 
Bible, translating it as ‘dominion’, which might imply an exploitative 
rule over the natural world. However, we detect a different meaning 
once we know that the same word is used to describe Solomon’s God-
given rule over Israel (1 Kings 4:24). To ‘rule’, in biblical thinking, 
means to be given a responsibility. The rule of humankind should be 
life-giving rather than exploitative. Jesus demonstrates this in his minis-
try—for example, in Matthew 8, where he heals several people and 
calms a storm on the Sea of Galilee. In these miracles, he demonstrates 
his Lordship over creation. 

Humanity has been given leadership over the rest of creation, as our 
very first responsibility. How well have we exercised it?
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3  Rest and relationship

Genesis 2:1–15
Creation was not finished until the seventh day, when God created rest. 
Our beautiful world is full of complex cycles and changes of season, but 
rest is essential. God blessed this day of rest and made it holy. As we 
look at the financial crisis worldwide, we might reflect that a major 
reason why our world has slid into chaos is because we have ignored 
rest. Humanity has continued to use up resources without any thought 
of giving time to replenish stocks. Our economic system is based on the 
concept of continual growth, and yet our planet is finite. When we rest, 
our minds and bodies are restored and renewed. Rest periods are char-
acteristic of all life on earth. Rest gives us the time to reflect on the other 
parts of our life. It is also a statement that we are content to have 
enough and not to work endlessly for more. We have worked our planet 
without rest, and the ecological crisis is a predictable result.

The text changes tone from verse 4, where we have a second account 
of creation, this time written in narrative form. We miss some of the 
nuance of this text in English translation. God forms human (Adam) 
out of the dust (Adomah). Literally, God creates us from earth and calls 
us ‘earthy’. This implies a deep connection between humans and our 
earth. We are a part of this creation and not separate from it. We need 
to regain this truth in order to make good decisions about how we pro-
vide leadership for the biodiversity of the earth. 

God then created a beautiful garden for humans to live in. He placed 
them in the garden ‘to work it and take care of it’ (v.15). These words 
are also important as we build a foundation for biblical creation care. 
The word ‘work’ (avodah) also means ‘serve’, and is used elsewhere to 
describe discipleship: we are called to love God and serve him with all 
our hearts and souls (Deuteronomy 10:12). The word translated ‘take 
care of’ is often translated as ‘keep’ (shamah) and is also found in the 
Aaronic blessing, ‘The Lord bless you and keep you’ (Numbers 6:24). 
In caring for the garden, we serve before the Lord and are called to care 
for it and protect it in the way that God cares for us. What a calling!
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4  Called to the land and called to justice

Leviticus 25
In the opening sentences of Leviticus 25, there are two clear statements 
about human relationship with the land. First of all, the land is a gift of 
God: it belongs to him, not us. Secondly, we are called to respect limits 
and to have our sabbath rests, not simply each week but every one in 
seven years. In all of this we are called to be a part of a three-way rela-
tionship between God, people and planet. Interestingly, this relation-
ship with the land is not about a respect for nature pointing back to a 
hunter-gatherer existence. It is clear from this passage and those that we 
read earlier, in Genesis, that farming is the way in which we are 
expected to interact with the natural world in our daily lives. We are 
called to roll our sleeves up and get involved. Biblically, it is OK to make 
adaptations of natural systems and to live off the fruits of creation, but 
it is not OK to farm beyond the limits of the land. We must leave the 
edges of our fields for the poor (Leviticus 19:9–10). The land must have 
its year of rest, when, presumably, wildlife will also take their share of 
its bounty (25:7). 

If these guidelines are kept, there is a promise that the people will live 
in safety and have food to eat (v. 19). Clearly that is not the case today for 
the people of the Horn of Africa or those struggling after the Asian floods. 
Our collective loss of a sense of limits has led to our changing climate and 
many other environmental problems. Those suffering the consequences 
are often not those who have benefited from human overuse of the land.

Leviticus 25 provides a basis for a specific relationship to a specific 
land. Each tribe and family in Israel was given land as a gift from God, 
for themselves and for their descendants. If they fell into poverty and 
were forced to sell their land, their family could regain it in the year of 
jubilee. Today, many of the world’s people live in cities, with global 
networks. We have lost the sense of connection to a specific location. We 
also need to regain our sense of relationship with our own land—be that 
rural or urban. In both situations, God gives us land as a gift, and nature 
as a blessing. He asks that we care for the land in which he places us, 
including the human elements, such as buildings, as well as the natural 
environment. Urban areas can seem less connected with nature, and yet 
it is often the natural elements, such as trees and lawns, that make them 
attractive.
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5  Going beyond limits

Genesis 3:1–19
Borneo exports large amounts of tropical hardwood and has been clear-
ing its forests for agriculture, especially the production of palm oil. In 
2006, the carbon produced by the burning of its forest cover was greater 
than the whole of the UK carbon emissions that year from industry, 
transport and domestic use. Sadly, the soils exposed are quite thin and 
they depend on the rich tropical forest to replenish their nutrients. 
Without their natural forest cover, they provide a few short years of 
plenty but are rapidly exhausted. Many areas of former tropical forest 
are now degraded land with erosion on slopes. It is currently estimated 
that deforestation causes 20 per cent of all human greenhouse gas emis-
sions. Ecologists warn that the logging of tropical forests worldwide is 
at an unsustainable level and we will soon reach ‘peak timber’, when 
we will no longer have forests to supply our current demand. This could 
cause financial collapse in countries whose economies have been built 
around timber export, in addition to the devastating effect on world 
biodiversity.

When we read the Genesis account of the fall of humanity, we usu-
ally see the taking of the forbidden fruit as an act of disobedience 
against God. It was disobedience that led to the expulsion from Eden. 
However, it is also significant to note that Eden’s sin was greed. 

Taking the forbidden fruit of Eden can be seen as a paradigm for the 
despoliation of the Amazon and Asian tropical forests. It parallels our 
disregard for the fragile ecology above the Alaskan oil reserves and our 
use of the earth’s resources beyond its ability to regenerate. When will 
we learn the lesson of Eden? Possibly only when we experience the full 
consequences of our actions.

We should instead heed the practical words of Deuteronomy 20:19: 
‘When you lay siege to a city for a long time, fighting against it to cap-
ture it, do not destroy its trees by putting an axe to them, because you 
can eat their fruit. Do not cut them down. Are the trees of the field 
people, that you should besiege them?’ This does not mean that it is 
acceptable for humans to go to war, but it does mean that nature should 
not be made the victim of human conflicts. We need to manage the 
resources of the planet for the good of all creatures.
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6  The earth mourns

Hosea 4:1–3
Climate scientists predict an increase in floods and other extreme 
weather events as the planet warms through human-induced climate 
change. Jane Fucella is a friend of mine working with Interserve in 
Bangkok. Last year she wrote about the floods they had been 
experiencing: 

One third of the country is under water. Eight million people are directly 
affected. Well over 500 are dead—either drowned, electrocuted, bitten by 
snakes, or dead through disease from floodwaters. Evacuation centres are full 
of people because the flood water is chest deep in their communities and 
houses. The water is black. Hundreds of crocodiles have escaped from farms 
and are on the loose. Those people who are still in their homes have no access 
to essential food and water. Sanitation is a disaster in flooded areas.

The words of Hosea seem strangely contemporary when read against 
such an account of devastation. Hosea saw a breakdown in the relation-
ship between humans and God, which led to a breakdown in relation-
ships among people and between humans and the rest of creation. 
Human injustice was rife and the inevitable result was bloodshed and 
pain. 

An interesting phrase is found in verse 3: what does the writer mean 
by ‘the land mourns’? The second half of the verse refers to the death 
of birds and fish. The biodiversity of the planet is adversely affected by 
our human conflicts and our consumerist greed. Once the relation-
ships have broken down, human actions have no limitations and death 
and destruction are the inevitable consequences. This echoes the 
world described in Genesis 3, where we see that the land does not 
simply mourn but is cursed (3:17). There are different views on the 
nature of the fall. Many scholars see it in terms of relationship break-
down. Others go further and support the idea of a cosmic fall. In the 
latter view, nature has been fundamentally damaged, even though 
fallen creation continues to bear God’s image and fallen humanity 
continues to radiate God’s goodness and creativity. (We will explain 
this thinking further next week in a study of Romans 8:19–22.)
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Guidelines

The Hebrew scriptures have much more to teach us about the natural 
world. We could look at the rest of the Pentateuch and find further 
guidelines for living within limits. Job is brought to awe and wonder 
considering the world that God has made, and his own concerns seem 
small compared with the workings of the universe. The prophets look 
forward to a world where peace, justice and fruitfulness have been 
restored. Isaiah 11 is especially famous, with its images of peace and 
harmony between the various creatures. Many of the Psalms tell of the 
wonder of God’s creation, and Psalm 148 even speaks of creation wor-
shipping God. 

In all these passages, there is a sense of dependence on the relation-
ships between God, people and planet. When humanity is reconciled 
with God, harmony in the other relationships follows. When humanity 
walks away from God, we find that human relationships are fraught and 
nature suffers. The overall theme is of a beautiful creation made by God, 
which has been damaged through careless treatment by humans. 

We might think that the ideal future would be a return to the wild, 
living in amazing forests and mountain ranges. Although these environ-
ments are portrayed as precious to God, the future place shown for 
humans to inhabit is one that has been formed in interaction with 
humans. We are called to get involved with God’s creation. Looking at 
our world today, this is a call not only to farm the land but also to take 
positive action to reduce climate change and restore the places that oth-
ers have devastated. Our New Testament studies next week will take us 
further on this journey.
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25 February–3 March

1  Born into his own creation

John 1:1–14
Most Christians will have particular memories of hearing this famous 
passage read. For many of us, it takes our thoughts to Christmas, when 
the focus is on the amazing truth that Jesus, the light of the world, was 
born among us—that God became human for our sake. So what has it 
got to do with ecology? The environmental focus of this passage comes 
from an understanding of how the doctrines of creation and incarnation 
interact. Jesus is revealed here in three unique ways: existing before the 
world began, being divine, and being the agent of creation. The passage 
reaches a climax in verse 14: ‘the Word became flesh and made his 
dwelling among us’. The environmental implication of this statement is 
profound. When our holy and perfect Creator became a physical per-
son, he affirmed the continuing goodness of his creation. In creating the 
universe, God brought light to the whole world. The darkness described 
in verse 5 is not part of God’s good creation but is the very absence of 
that goodness. It is this darkness that has blinded human eyes, prevent-
ing people from recognising the light of Christ. Has it also led to their 
actions that have caused damage and destruction? 

The logical conclusion is that when humanity embraces the light, it 
should also regain the Creator’s love and care for his world. But what if 
the light has come purely to save humanity? This passage highlights the 
fact that humans can find full adoption as children of God through 
believing in Christ (vv. 12–13) and this gift is not offered to the rest of 
creation—but light is given to all. When God makes his dwelling among 
us, his glory shines through all creation. This idea picks up on a verse 
from Habakkuk: ‘For the earth will be filled with the knowledge of the 
glory of the Lord, as the waters cover the sea’ (2:14).
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2  The miraculous catch of fish

John 21:1–14
During the 20th century, two world wars provided unintentional ‘sab-
bath rests’ for global fish populations. Today, fish such as cod and 
haddock are being fished beyond their capacity to replenish. If we keep 
fishing at unsustainable levels, we will eventually drive some species to 
extinction.

The story of the miraculous catch of fish is a glimpse of the abun-
dance of restored creation through the resurrection of Christ. Like the 
birth of Christ, his bodily resurrection affirms God’s creation and God’s 
continuing purpose for it. If creation was simply a backdrop and God 
wished to redeem humans alone into a ‘higher’ spiritual realm, then we 
would expect Jesus to have been resurrected into a ‘higher’ non-physi-
cal form. This view might be attractive to those basing their views on 
Platonic thinking. In reality, though, Jesus rose in a new creation body 
that was physical: he could eat bread and fish; his disciples could touch 
him. The new creation we glimpse in the risen Christ is a very real 
physical realm that is wonderfully perfected and free from sin and 
death.

The miraculous catch of fish is a window on this new creation. In 
our world, we will always struggle. Harvests will fail us, both on land 
and in the sea, as a result of natural problems and because of our own 
overuse of the planet. On that post-resurrection morning in Galilee, 
Jesus revealed the abundance of a restored creation to his disciples with 
a catch that was beyond the resources of our present world. 

At breakfast, Jesus blessed and broke bread for his disciples. Each 
time we break bread at Communion, we are reminded of the abundant 
life and hope found in the new creation. When we eat bread in our daily 
lives, we are also reminded that Christ makes ordinary things extraordi-
nary. In Christ, physical and spiritual are intertwined in this world and 
the next. Thinking back to our world’s fish stocks, we must examine 
our management of them. Do we think about sustainability when we 
buy fish? Do we encourage our politicians to follow sustainable poli-
cies? Through our actions, do we point to the resurrection or to death 
through overuse?
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3  Creation groaning

Romans 8:18–25
I love autumn colour: for me, there is nothing better than walking in 
glorious golden woodland on a bright, crisp, sunny day. The colours are 
all a result of the breakdown of the leaves as they die away in prepara-
tion for the winter. So the wonderful colour, which seems so full of life, 
has death built into it.

Today we look at one of the classic passages used by those who seek 
a biblical approach to caring for the environment. Dropped into the 
middle of this famous chapter on faith is a significant statement about 
the state of creation and its future hope. We can imagine Paul ponder-
ing the natural world, with all its beauty but also with death and decay. 
The natural cycles of our world depend on death to sustain life, but this 
does not make it any less painful. Paul, in grappling with the suffering 
of this world, puts his hope in Christ and the future glory that Christ 
promises. Paul describes creation as groaning, bound in an endless 
cycle of decay. This bondage is not of its own making but is part of 
God’s purpose in his plan for salvation—and there is good news: Christ 
has broken the power of sin and death through the cross so that cre-
ation can look toward a liberation from decay. 

Suddenly we realise that the gospel is a whole lot bigger than we may 
have imagined. The power of the cross not only brings personal human 
redemption but also promises the end of death and pain for the whole 
of God’s creation. Of course, we cannot interpret that promise within 
our own understanding of nature today: take away death and decay and 
we would soon have environmental collapse. The promise set before us 
is of a world transformed so that it can flourish in a completely new way.

The implications are enormous. If God has a redemption plan for the 
whole world, then the world cannot be seen simply as a stage on which 
the human drama of redemption is worked out. Nature is part of God’s 
plan of redemption and our involvement in caring for the environment 
is therefore part of mission.
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4  Held together in Christ

Colossians 1:15–23
For several years, I worked as a university chaplain. One of the things 
that I found interesting was the number of physics students who were 
Christians. As they studied the complexity of the universe and the per-
fection of the mathematics supporting it, they clearly found it but a 
short step to belief in a Creator God.

In this passage, Paul is explaining the cosmic nature of Christ to 
Christians in Colossae. He argues that Christ was the agent of creation 
in the past and has an ongoing role in sustaining creation in the present 
and future. Christ has made peace for all creation through his sacrifice 
on the cross. The perfection of cosmic mathematics points to a perfect 
Redeemer holding creation together and bringing it to harmony.

But there is also a major challenge for Christians. Christ is both chief 
(firstborn) over all creation and the head of the church, which is his 
body. As members of the church, we should point toward these cosmic 
truths in the way we live as Christians. We should work to bring peace 
to all creatures in God’s world and to help nature and humanity find a 
restored relationship. This means that we need to think practically in 
the big and small decisions that we make in life. It is much easier to use 
disposable forks and plates for a church social, but does the waste pro-
duced point to a life-giving saviour? It may be quicker to drive to church 
than to walk, but, if you are fit and mobile, do you really need to? Then 
what about the church boiler? Our own church was unable to find a 
sustainable option to replace an ailing oil-fired one, but the search led 
members to think deeply about our faith. We are now searching out the 
most economic boiler possible and looking to technology to maximise 
efficiency. Many churches have found help through Eco-congregation, 
which provides a useful audit on the nuts and bolts of being the body 
of Christ in a creation-friendly way.
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5  Creation made new

Revelation 21:1–5
Every so often, people come to me and say that there is no need to 
worry too much about caring for the earth because God promises to 
give us a completely new heaven and earth in the future. The word 
‘new’ in Revelation 21:1, however, does not have that meaning. The 
Greek word is kainos, which means to be ‘made new’ or ‘renewed’. It 
seems that God is into recycling. Far from being thrown into extinction 
like some cosmic paper plate, the new heaven and earth will be a 
redeemed and renewed form of our present heaven and earth. 

It is impossible to know exactly what a renewed earth will look like. 
Revelation uses symbolic language to explain it further, saying that there 
will be no more ‘sea’ (v. 1). The sea is a symbol of chaos in Hebrew 
thought, and so its absence is symbolic of the end of the chaotic forces 
of evil. God dwells in the midst of his creation, and death and pain have 
been banished (v. 4). This passage echoes Isaiah 65:17 and the images 
there of a future harmony of creation. Whatever it looks like, it will be 
good!

The new creation is not just about the future, however. In the 2011 
NIV translation of the Bible, 2 Corinthians 5:17 is rendered, ‘Therefore, 
if anyone is in Christ, the new creation has come.’ As the body of 
Christ, we demonstrate the new creation now and point to the future 
when all creation will be made new. How does that look in practice?

A Rocha is a Christian environmental charity that seeks to bring 
God’s love to all creation. Its first project in the UK is called Living 
Waterways and is based in Southall, west London. In this intensely 
urban, inner-city area, Living Waterways is a parable of the glory that we 
hope for. When A Rocha started managing the project, it was an aban-
doned open space, marred by fly-tipping and covered in brambles. A 
Rocha worked to clean up the area to encourage wildlife and developed 
educational and leisure programmes to help local people connect with 
the natural world. Now, a rubbish-filled wasteland has become a haven 
for wildlife and a place for people to relax and enjoy the world of their 
Creator. Creation still groans in Southall, but Living Waterways points 
toward the hope of liberation.
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6  Our gospel hope

Romans 5:1–5
What is Christian hope? In October 2011, a small group of theologians, 
environmental activists and scientists gathered to discuss the issue in 
the light of the current environmental crisis. The meeting was convened 
by the John Ray Initiative and A Rocha. The delegates were all ‘opinion 
formers’—people whom others look to when trying to make sense of 
the environment from a Christian perspective. 

The group identified three types of hope. The first is the hope that 
the problems can be solved: regarding climate change, this was a pop-
ular position ten years ago. We hoped that if the nations of the world 
all took action together, it would be possible to avert the worst effects 
of climate change. Ten years on, this hope looks distinctly thin. The 
second sort of hope is the eschatological hope, which we have already 
discussed in our study of Revelation 21. This gives a firm hope for a 
wonderful future, but we need to also interpret it in the present. As a 
group, we came to examine a third form of hope—that of living our 
Christian hope while experiencing severe difficulties in our present life. 
We called this ‘robust hope’.

Our passage today gives a clear exposition of this robust Christian 
hope. It is based on our justification in Christ, which has restored our 
relationship with God. It looks to the future and the glory of God that 
will one day be revealed. It is not an otherworldly hope, however, but a 
tough reality that sustains us in the present. Paul speaks of a hope that 
comes out of suffering, that brings perseverance and strengthens char-
acter. The early church father Irenaeus believed that God uses suffering 
to strengthen Christians in their faith and life. Other Christians are 
wary of anything that might be seen to give a moral justification for 
suffering, but understand that suffering is a reality in our lives.

Christian hope is not dependent on easy circumstances, quick happy 
endings or health and prosperity. Most of us will struggle with personal 
sadness and pain during our lives. Our hope is that God is alongside us 
and that he works through our suffering. Our hope, shining through 
our weaknesses, points to the glory of the new creation, which is seen 
in each believer when we act out our resurrection hope in our daily 
lives.
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Guidelines

This century is going to be tough. Climate change is already having 
major impacts around the world, which are going to become even more 
severe as the planet heats up. Combine this with the other problems 
outlined at the beginning of these studies and we realise that we are 
facing a difficult future. In our response, we need to think through the 
actions that could point to hope. As a church, we are in a unique posi-
tion. Our international network of grassroots communities gives us 
insights into conditions in other parts of the world. We must keep these 
insights strong, to maintain support for some of the poorest in the 
world: there will be some in society who will want to pull up the 
drawbridge.

Locally we will also find ourselves in communities that are increas-
ingly under pressure. As the oil supply begins to struggle to keep up 
with demand, everything will become much more expensive, from fuel 
to food. Our clothes and many goods in our daily lives are also made 
using oil or fossil fuel energy. How will we cope with very different cir-
cumstances in future? We have the spiritual resources to enable others 
to adjust to these difficulties, but we need to engage with our local 
communities to be able to use them. We have an amazing Christian 
hope. As we face a world in difficulties, each one of us is invited to 
respond to the challenge of making that hope visible to others.

•	 Our studies have shown that we hope for a renewed creation. Some 
people suggest that this means Christians need not worry about 
environmental care now. How would you respond to this 
argument?

•	 It is predicted that there will be 200 million environmental refugees 
by 2050. How will we speak up for these people and make sure that 
room is made for them in the rest of the world, including our own 
land? 

•	 What do we need to do now to prepare our churches to be willing 
and able to support the poorer parts of the world, as things continue 
to get tougher toward the middle of the century?

•	 How can we best be examples of Christian hope to the people 
around us? What does this say about the way we might approach 
mission this century?



17

Further reading

R. Bauckham, Bible and Ecology, DLT, 2010.
M.J. Hodson and M.R. Hodson, Cherishing the Earth: how to care for God’s cre-

ation, Monarch Books, 2008.
M. Maslin, Very Short Introduction to Global Warming, OUP, 2004.

A Rocha (www.arocha.org) is an environmental mission working in conserva-
tion. It has projects in the UK and worldwide.  

CRES (www.cres.org.uk) is a distance learning course combining Christian, rural 
and environmental studies.

Eco-congregation (www.ecocongregation.org) is a practical tool to use within 
your church. 

The John Ray Initiative (www.jri.org.uk) combines science with environment 
and the Christian faith. The initiative is known for its conferences and 
courses and provides expert advice to other organisations. 

Transition (www.transitionnetwork.org) is a secular network that works with 
communities to strengthen them at local level. Many Christians are involved. 
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About GUIDELINES
Guidelines is a unique Bible reading resource that offers a broad breadth of 
applied theology and is intended for anyone who wants to push their daily reading 
into a wider appreciation of theological reflection. Many of the contributors are 
lecturers in full-time theological education or in full-time ministry. The readings 
are arranged in weekly units, broken into six sections plus an introduction giving 
context for the passage and a final section of points for thought and prayer. 
Each contributor makes suggestions for further reading. The Bible passage is not 
included. Contributors for 2013 include Derek Tidball, Antony Billington, David 
Spriggs, Steve Holmes and many more. 

UIDELINES subscription prices
Individual subscriptions cover three issues, January–April, May–August and 
September–December, payable in advance (including postage and packing):

	 UK	su rface	a irmail

GUIDELINES  3 issues per year	 £15.00	 £17.10	 £20.25

GUIDELINES  3-year subscription	 £37.80	 N/A	 N/A 

You can start your subscrption in January, May or September.

Copies of the notes may also be obtained from Christian bookshops:

GUIDELINES	 £4.00 each copy

Guidelines is available as an app for the iPhone, iPad and 
iPod touch. For more information and a free trial visit  
www.biblereadingnotes.org.uk 
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How to order GUIDELINES

n  Online visit www.biblereadingnotes.org.uk

n  By phone 01865 319700

n  By post please complete the form below

Your name 

Your address

		  Postcode

Tel 	 Email

Circle month when you want to start receiving Guidelines: January, May, 
September.

(please tick box)	 UK	 SURFACE	 AIR MAIL
GUIDELINES 	 o  £15.00	 o  £17.10	 o  £20.25
GUIDELINES 3-year sub	 o  £37.80	
GUIDELINES daily email only	 o  £12.00 (UK and overseas)

Please complete the payment details below and send with appropriate payment 
to: BRF, 15 The Chambers, Vineyard, Abingdon OX14 3FE

Total enclosed £  (cheques should be made payable to ‘BRF’)

Please charge my    Visa o    Mastercard o    Switch card o    with £ 

Card no.  nnnn nnnn nnnn nnnn
		I  ssue No. 
Expires  nn nn	 Security code  nnn	 (Switch only) 

                                                                                              nnnn            

Signature		  Date

(essential if paying by card)	

Direct Debit
To set up a direct debit, please also complete the form on page 27 and send it to 
BRF with this form.	

BRF is a Registered Charity
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Direct Debit

Now you can pay for your annual subscription to BRF notes using Direct 
Debit. You need only give your bank details once, and the payment is 
made automatically every year until you cancel it. If you would like to pay 
by Direct Debit, please use the form opposite, entering your BRF account 
number under ‘Reference’. 

You are fully covered by the Direct Debit Guarantee:

The Direct Debit Guarantee
•	This Guarantee is offered by all banks and building  

societies that accept instructions to pay Direct Debits. 	
•	If there are any changes to the amount, date or  

frequency of your Direct Debit, The Bible Reading Fellowship will notify 
you 10 working days in advance of your account being debited or 
as otherwise agreed. If you request The Bible Reading Fellowship to 
collect a payment, confirmation of the amount and date will be given 
to you at the time of the request.

•	If an error is made in the payment of your Direct Debit, by The Bible 
Reading Fellowship or your bank or building society, you are entitled 
to a full and immediate refund of the amount paid from your bank or 
building society. 

	 – �If you receive a refund you are not entitled to, you must pay it back 
when The Bible Reading Fellowship asks you to.

•	You can cancel a Direct Debit at any time by simply contacting your 
bank or building society. Written confirmation may be required.  
Please also notify us.
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The Bible Reading Fellowship

Instruction to your bank or  
building society to pay by Direct Debit 	

Please fill in the whole form using a ballpoint pen and send to The Bible Reading 
Fellowship, 15 The Chambers, Vineyard, Abingdon OX14 3FE.

Service User Number:  5 92285
Name and full postal address of your bank or building society

To: The Manager

Bank/Building Society

Address

	 Postcode

 

Name(s) of account holder(s)

Branch sort code	 Bank/Building Society account no. 

nn – nn – nn	 nnnnnnnn
Reference 

nnnnnnn
Instruction to your Bank/Building Society
Please pay The Bible Reading Fellowship Direct Debits from the account detailed in 
this instruction, subject to the safeguards assured by the Direct Debit Guarantee.  
I understand that this instruction may remain with The Bible Reading Fellowship 
and, if so, details will be passed electronically to my bank/building society.

Signature(s)

	 Date

Banks and Building Societies may not accept Direct Debit instructions for some 
types of account.


